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5 There: 
Conſider (nd-Refuce dine ab againſt 
_ the mentor ermry Amen we theſe I tound 
might be reduced to. theſe Two Heads : 


1; That we;can have, no Idea. of God. 


L 11.” Th4e he" Norioh 'of Him which" ubout in 14 953 (0) 
[the :'Workd, dan fog? eh rH the fooliſh *© ** 
Fears and Ignorance of ſome & Men, ati to the 
emu 9 Lint: mer hy: 
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its Parts, | 

I ſhalt ncont thereſeon tertdies « Second Obje- 
ion. againſt 'the Bring of = God in. general, ;w4:. 
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th . (a) Blount's 
Life of Apol- 
lon. p.19. 


(6) Leviath. 
Þ: 338, 


fooliſh Fears and Ignorance of ſome Men, and to the 
deſigning and crafty agnorys of others. 

And here 1 ſhall fa ,Bive you: the Senſe of theſe 
kind of Writers on this Point : And then endeavour 
to.ſhew you, no very. week and trivial their Ar- 

ents arexand how very far ſhort they come of 
ifprovin the Exiſtence of a Deity. 
And firſt 1 ſhall give you the fall ſenſe of this Ob- 
jeQtion, from the words of thoſe that bring it ; be- 
inning with the Moder Writers,© who, as you will 
Rnd by and' by, [have little 'or nothing new, but /ike 
Carriers: Horſes, follow one - another in a Track, and 
becauſe the firſt went wrong, all the reſt will ſucceed him 
in the ſame Errour ; not confidetgpy, that he who comes 
behind, may take an advantage td avoid that Pit, which 
thoſe that went before, ae fallen int (as it is in the 
words of the-Traaſhtor of (a) Phileſtratus.) 

But here it {muſt be Jonny That ſince: theſe 
kind of Men do frequently diſguiſe their true mean- 
ing ; It is not the bare Words only, but the Scope of a 
Writer, that groeth the true Light by which any Wri- 
ting. is to be interpreted, (as Mr. Hobbs (b) yery well 

es:) yet this muſt be ſaid for both him and 
the other Modern Atheiſtick Writers, That their DiCl- 
guiſe is ſo very thin and ſuperficial, that'any one 
may cafily ſee through it, and diſcover their true 


Meaning and Defign: Nothing can be-clearer, than 


that *tis the great ſcope of the Author of Great is 
Diana of the Ephefians, to perſuade the World, That 
the firſt Original of all Religion, was from Craft and 
Impoſture, and that it was cultivated and carried on 
by the Cunning and Avarice of the Prieſts. And in 
his Anima Mundi, pag. 13, 14. he tells us, That 

Super= 


neither from Fear nor Policy. 


Superſtition ( by which theſe kind of Writers always 
mean Religion in general) did certainly proceed from ſome. 
Crafty and Deſigning Perſon, who obſerved what were 
the Inclinations oft Mankind, and fo adapted his Ft - 
Rions accordingly : He pretended to have ſome ex- 
traordinary way revealed to him, from an Inviſible 
Power, whereby be was able to inſtruft the People ; and 
to put them into a way of being happy in a Future 


State. And in another place, he faith, (a) That (s) Life of 
Mankind being ill-natured, and unapt to oblige others ®P*"-P: 3+ 


without Reward, as alſo judging of God Almighty by 
themſelves, did at firſt concerve the Gods to be lite their 
Paſtern Princes, before whom no Man might come empty. 
handed ; and thus came the Original of Sacrifices : And. 
this Inſtitution, he ſaith, was improved by thecrafty 
Sacerdotal Order, into all that coſtly and extrava- 
gant Superſtition that did afterwards ſo abound in 
the World. Now in this paſſage, *tis plain, that he 
makes all the Jewiſh Religion to be nothing bur 
Prieſt-craft and-Impoſture ; tho' on wretched poor 
grounds, as I ſhall hereafter ſufficiently make appear. 
And' his Opinion of the Chriſtian Religion, may 
eaſily be gueſſed, by what he delivers, Anim. Mund. 
pag. 12.4. Viz. That moſt Chriſtian Churches, like the 
Musk:melon from the Dunghill, were raiſed from the 
filthy Corruption and Superſtition of Paganiſm. And in 


another place; he faith, (5) That he will engage to (5) Oracles of 


make appear, That: a Temporal Intereſt was the great 
Machine on which all Flumane Atlions ever moved ; 
( he means, in the Eſtabliſhing of the Jewiſh and Chri- 
ftian Religions ; ) and that. the common Pretence of 
Piety and Riligion, was but like Grace before a Meal : 
i, e,according to him, nothing but a meer cuſtomary 
piece 
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piece of Foll 


that Ggnifies nothing at all, and which 


(c) Bluw's he frequentſy ridicules and expoles (c). 


Lite of Apollon. 


; Now all this, though not-in plain and expreſs 
I --—þ words, yet in the molt obvious ſenſe and meaning, 


1s equally appli 


icable to the Notion of -a God ; and 


no doubt was fo intended by the Author. | And, in- 
deed, take away Religion and the Notion of a God 
muſt of courſe follow : For 'tis ingpoſlible to think 
that if there be a God, he ſhould not expect Vene- 
ration and Worſhip from thoſe Creatures of his, that 
he hath rendred capable of doing it ; which there- 
- fore is their reaſonable Service, Rom. 12. 1. 
(a) Cauſa, a After the ame manner doth Spinoza declare him- 
quaSuperſtitio jf ag to the Origin of Religion ; which he alſo 


oricur, conſer- 


varur & tore calls by the Name of Superſtition. (a) He tells us, 
ur, merus eſt. That the true Cauſe from whence Superſtition took its 


Tra#. Theol. 
Polit. in Pref. 

(5) $i Homines res _ 
ſuas certo confilio regere 
ſenc,vel fi forruna ipſis proſpera 
ſemper forer; nulla ſuperſtirione 
renerentur: ſed quoniam c> (ap? 
anguſtiarum redzguneur ve con? 
lium nullum ad ferre queant, 
incer ſpem merumq; mitſere flu- 
Ruant, ideo animum ur plurt- 
mum, ad quidvis credendum 
proniſſi num habent. Jhid. 
 (c) Ea omnia qu Homines 
unquam Yara Religione coluc- 


er Phanraſmata, 
animiq3 triſtis & cimidi fuiſſe 
deliria. Ibid. 

(4) Ex hic icaq3 Superſticio- 


nis Causa (ſc. meru) clare ſe- 


auitur omnes homines natar3 


uperſticion! eflc obnoxios; quice 
quid dicant alii, qui putant hoc 


inde oriri, quod amnes mortates 


riſe , is preſerved and maintained, is 
Fear, (b) That if all things would but 
ſucceed according to Mens Minds, they 
would never be enſlaved by Superſtition : 
But becaufe they are often in great 
ſtreights, and fo put to it, that no Coun- 
ſel or Help will be beneficial to them, 
they are toſſed and bandied about be- 
tween Hope and Fear, and at laſt have 
their Mind fo debilitated, that they are 
prone ta believe any thing. . (c) Bat that 
in reality all thoſe things which have 
been the Objefts of Mens vain Religious 
Worſhip, are nothing bat the dreadful 
Phantaſms and Figments of a for- 


rowful and timorous Mind. (a) And the 
confafam quandam Numiniy Idaans haben. - 4bvd, - - + 
reaſon 


neither from Fear wor Policy. 


reaſon ( he faith ) why af Men are thus ſubjett by Na- 
ture to Superſtition, 1s only from Fear ; and not as ſome 
have fanfred, from any c d Idea of a God, which 
will have to be impreſſed on a8 Mankind. 
Author of the Leviathan, ſpeaks yet a little 


plainer as to this Point ; (o) Jp Men (faith he) (e) Lrviath 
s 


feign to themſelves ſeveral kinds ' of Twoifible Powers, 
ftand in awe of their own Imaginations, in time of Di- 
ſtreſs imvoke them, in time of Succeſs give them thanks, 

me the Creatures of their own Fony Gods. This 
is the Natural Seed of Religion, which Men taking no- 
tice of, have d into Laws, &c. 


And he tells us in another place, (f) That Fear Cf) Lrvith, 
of Power invifeble_ feigned by the Mind , or imagined ® 75: 5'> 


from Tales publickly allowed is Religion, not allawed, 
is Swperflition. So that according to Mr. Hobbs, Re- 
ligion and Superſtition differ only in this, that the 
latter is a Lye and. a Cheat ſtanding only on the 
Authority of Private Men, whereas the former is 
ſapported by the Power of the Government. In 


theſe Four Things, faith he, elſewhere, (a) confifts (a) Leviath. 


the Natural Seed of Religion, viz. Jguorance of Second '® 14- 
cages or racy Ghoſts, Devotion toward what Mgn 
Fear, and taking things caſual for P rogugſticks.  Thete 
are the Accounts which our Modern Arheiſticat Wri- 
ters give of the Origin of Religion, and the No- 
tion of a God among Men. And this they ,. with 


great affurance., put off as their own new Inven- 
"tron ; Without being fo jult as mn any.of 


the Ancients, from whom they have borrowed eve- 
ry Article of it. That trite Paflage every Body 
"knows Primus in orbe Deos fecit timer ; Lucretine 
' mentions Fear and the /gnorance of Second Cauſes, {x 
that 
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that which gave the firſt riſe to (the Notion"of'a 
ko God': For, "faith he; 
(b) Cetera, que fieri in Terris Callog, tmentar (4) When Mexwith i 
Mortaler, pavidu ci pendent mention ſoft +1 11:4ds bebbid the 
Efficiunt Animos humile: formidine Diviaw, " on ( 

Depreſſoſqne premwnt ad Terram, propterea qwa things in the Fatth and 


lovtor antia Canſar um conferre Deorum - "Fleavens:. ©t become 
> | b— ks _ >-+-wh = ahjet and rodbogess 
Pofſunt, hec fieri Divine numine rentur. der the fear of he 
Lib. 6. v. 4g; Gods; whoſe Empire Ig- 

norance of Cauſes" ſets up 


'in the World : for when Men cannot ſee \ ay” natural 

Reaſon for any Effett, they ſtrait fanſte "tis the" Pro- 

duft of fome Divine Power. The 'very - fame" thing 

(c) Lib. s. he faith alſo in another place, (c) where he attre- 
v. 1160. Fa, butes likewiſe the Notion of - Ghoſts, and conſe- 
fs, 42+ quently of the Gods interfering with the Aﬀairs of 
t orld, to Mens not being; able!'to diſtiogaith 

'Dreams from Real Appearances. '»'Zully tells us,:That 

' there were ſome in his time, .and no doubt long be- 

fore, who attributed the Opinion "arid 'Belief of the 

4) 1; qui. dixerunt toram de Diis immorts- Gods to have been feigned 
n$ LES. et fitam efſe ab hominibus ſapientibus by Wiſe Men for the good 
RT Tae ochre ae. IEG S 

( e ) Ore Sw im Thyyn, © quo & ints 

off 6 on 2a into cor (0) That the cent 
onde. om theifts did affirm; that 


the Gods were not by Nature, but by it and Lawsonly, 

and ſo were different in different plates,” according us the 

different bumout of the Law givers chanced to! determine 

the Matter. Sextus Empiricus _—_ That there were 

(JS) = 7rd $1 drfpermor mega 1; 8 ou at firſt: ſome- Tutebigent 
viey wygis pt wmigy ay" ores _ and Prudent. Men 

ide Sibar. Sext. Emp. adv.Math. p- $10. who confiter'd what would 

be 


/ 
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be beneficial to Humane Life ; and theſe firſt feigned 
the fabulous Notion of Gods, and cauſed that Suſpicion 


that there is in Mens Minds about them. Afterwards 
he faith, That heretofore Men lived wild and ſavage, 
and preyed upon one another like wild Beaſts ; till ſome 
Men being willing to prevent and repreſs Injuries and 
Rapine, iroented Laws to puniſh thoſe that did amifs : 
And then they feigned, that there were Gods alſo, who 
took cognizance of all Mens Actions, whether good or bad ; 
that ſo no one might dare to commit any ſecret Wicked: 
neſs, when he was by this means pas" £ 

*"Hleg. kong puts, mavin gorraow te” diav 

"Ardparrwv, USpers Te #%, wrouzs tpopavies, 
That the Gods, tho' unſeen by Men, did yet inſpef into all 
Humane Atlions, and take notice who did well,and who the 
contrary. Sextus alloattributes the Riſe of Mens Belief of 
a God,to theirignorance of Second Cauſes, (as I ſhewed 
you before that Lucretius doth : ) for he 


makes Democritus ſpeak thus, (a) When 
Men of old ſaw ſtrange and frightful things 
in the Air or Heavens, ſuch as Thunder, 
Lightning, Thunderbolts, Eclipſes of the 


(a) "Oparmis met! Gu male war 
is Tt of muAeuet 
ITE 
7. oven indarher ior 


Sun and Moon, &c. not knowing the ©79%" * 0394804 Tia 


Natural Cauſes of them, but being ter- 

rified by them, they ſtrait imagined the Gods to be 
the Authors of them. This therefore being proved to 
be the true ſence of the Ancient Atheiſtical Writers, 
and from them copied by the Moderns, viz. That 
Fear, Iqnorance and Cunning were the firſt Originals 
or Cautes of the Notion and Belief of a God. Let us 
now fairly examine the Caſe, and ſee what ground 
there is tor ſuch an Aſﬀertion ; and whether this 
can account for that Univerſal Notion of a Cong 
B an 
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and Omnipotent Being, which we find every where 
in the World. And, 

x. I fay, That the Notion of a Go DÞ, could not 
come from Fear”; for if it did, either this Fear muſt 
be univerſally inherent in all Mankind, or elſe pecu- 
liar only to ſome Daſtardly and Low-ſpirited- Mor- 
tals. If the former be aſſerted, 'tis a = convincing 
Argument, that there is a juſt ground for fuch a 
Fear ; and that it hath ſomething that is Real for its 
Object, that can thus affe&t all Men, after the fame 
manner. And if it be fo, that all Men are naturally 
ſubje& to this Fear of a Deity ; how could any one 
ever diſcover, that there was no real ground for this, 
in the nature of the thing > how came he himſelf 
exempted from this poorneſs of Spirit > And if he 
were not exempted from this terrible Paſſion, how 
came he to diſcover, that the Object of this Fear is 
all a Cheat, and nothing but a meer Mormo and Bug- 
bear? "Twas very lucky for him, that the rambling 
Atoms of his Conſtitution jumpt by chance into ſuch 
2 couragious and noble Frame and Temper | But 
pray who was this mighty Man ? when and where 
did he live 2 what Ancient Hiſtory gives us any Ac- 
count of this happy Perſon, that laughed at that 
which all the World beſides were afraid of? Let the 
Atheiſts give us but any Relation of him, that is Au- 
thentick, and it ſhall be allowed as the greateſt thing 
they have ever yet-advanced. But 1 ſuppoſe they 
will not fay that this Fear is Univerſal ; but that it 
only poſſeſſeth mean and abje& Spirits, and never 
invades the Great and Brave Soul. Let us ſee whe- 
ther this will do them any ſervice. Now by Brave 
and Great Sowls, who do thay mean > Do they in- 
tend 


neither from Fear nor Policy. 


tend by them, ſuch as have Power, Command and 
Empire over others > Nothing is more certain, than 
that Kings and Princes have been equally ſubje& to 
theſe Fears of a God, and of Divine Puniſhment, with 
the meaneſt and moſt contemptible of their Subjects. 
And this (a) Lucre- 


tius himſelf owns , (4) Preterea, ui non animus formidine Divi 
(as alſo that this Fear Contrabitar ? cui now conrepunt membra pavore 


Fulminis borribili cum plagi torrida tellus 


of a Deity is Uni- Contremit, & magnum percurrunt murmura Calum? 
verfal) and we have. New Popali Genteſque tremunt ? Regeſque ſuper: 


Examples of it in the Comipient Divim perentsi membra timore 
Hiſtories of all Ages 
and Parts of the 
World. But - they * 
will fay, 'tis like, that by Brave and Great Souls, they 
don't mean Kings and Princes, but the Wiſe, Know- 
ing, and Learned part of Mankind : Theſe were they 
that firſt diſcovered this Chegt , and who, finding its 
Advantage to Mankind, have ever ſince continued 
it and carried it on for the Publick Good. Theſe 
Cunning Men finding the Vulgar generally ſubje& to 
diſmal Apprehenſions and Fears of they knew not 
what kind of Inviſible Powers, - took advantage from 
thence to tell them of a God, and to form the pro- 
duct of their Fears into the Notion of a Deity, Now 
to this I fay, That if theſe cunning Politicians found 
that there was a Fear, Dread 'and Apprehenſion of 
ſome Divine and Almighty Being, Univerfally im- 
preſſed upon the Minds of Men, as no doubt but 
there is ; this, I fay, is a very convincing Argu- 
ment that ſuch a Beliet hath a good Foundation in the 
Nature of the thing, and conlequently hath Truth 
at the bottom. And therefore tis plain; that theſe 
B 2 Men 


Panarum grave fit ſolvendi tempus 


Ne quod ob admiſſum fad, gs ford? 
wm 7 


Lucret. I, 5. v. 1217. 
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Men did not ſrvent, but find this Notion and Belief 
actually Exiſting, by a kind of Avticipation in the 
Hearts of all Mankind. And that they could not 
poſſibly invent it, had there been no Ground nor 
Reaſon for ſuch a Belief, I ſhall plainly prove by 
and by. 

But again ; That the Notion of a God, did not 
ariſe only from Fear, is plain from hence ; That Man- 
kind hath gotten an Idea of Him, that could never 
proceed only from that Paſſion. If Fear only were 
to make a God, it would compoſe him of nothing but 
black and terrible Idea's : it would repreſent Him to 
be 7a» pIe gy #, Tegxy a3 all ervious and ſpiteful ; 
a grim, angry and vindicative Being ; one that de- 
lights in nothing but to exerciſe his Tyrannical Power 
and Cruelty upon Mankind : we ſhould then believe 
him to be ſuch a Power as the Indians do their Evil 
God, and we do the Devil ; a miſchievous and bloody 
Deity, that is the Author of nothing but Evil and 
Miſery in the World : for theſe mult be the dreadful 
Attributes of a Being which Fear only would create 
and ſet up in our Hearts. 

But now, inſtead of this, we find a quite different 
Notion of God in the World. We juſtly believe Him 
to be a moſt Kind, Loving and Gracious Being, and 
whoſe mercies are over all his works. We are taught 
by the Scriptures, thoſe Sacred Volumes of his Will, 
to believe that» He at firſt Created the World, and 
all things that are therein, to diſplay his Goodneſs 
and Kindneſs to his Creatures : That he wills not, zor 
delights in the death of a finner, nor in the evil and 
miſery of any thing ; but that He hath by moſt ad- 
mirable methods of Divine Love, provided for our 

Happi- 
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Happineſs both here and hereafter. Now ſuch an 
Account as this of the Deiry, could never take its 
Riſe from Fear only : And therefore fince it cannot 
be denied but that we have ſuch a Notion of God, 
it muſt have ſome more Noble and Generous an Ori- 
ginal. We find, indeed, in our ſelves-a juſt Fear and 
Dread of Offending fo Good and Gracious a God:; 
and we believe it ſuitable to his Juſtice, to puniſh 
thoſe that will pertinaciouſly continue in a ſtate of 
Rebellion againſt Him, a having refuſed and 
ſlighted the repeated Overtures of his Mercy. Bux 
then we know very well, That the Notion we have 
of a Deity, is not occaſioned by, and derived from 
this Fear ; but, on the contrary, this Fear from 7zt. 
'Tis the Natural Conſequence: and Effect of the Be- 
lief and Knowledge of a God, but it cannot be the 
Cauſe and Original of it. For Fear alone can never 
diſpoſe the Mind of Man to imagine a Being that is 
infitely Kind, Merciful and Gracious. . The Atheiſt 
therefore muſt here take in ZZope too, as well as Fear, 
as a joint Cauſe of his pretended Origin of the Belief 
of a God ; and fay, That Mankind came toimagi 

that there was ſome Powerful and Inviſible Being, 
which they hoped would do them as much good, as 


they were afraid it would do them hurt (a), But (a). Arch- 


theſe two contrary Idea's, like Equal Þ 0a in (0 
an Equation with contrary Signs, will 
another, and conſequently the Remainder will be 
nothing. And therefore the Mind of Man muſt lay 
aſide ſuch an Idea of God, as ſoon as he hath well con- 
ſidered ir, for it will ſignifie juſt nothing at all. 
Another very good Argument, That the Notion of a 
Ged did not take its firſt Original from Fear only,may 
be 
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be drawn from hence, That thoſe that do believe and 
know moſt of God, are the leaſt Subject to that ſervile 
Paſſion. If Fear only occaſioned Mens Notion and Be- 
lief of a God, the conſequence mult be, . that where 
the Notion of a Deity is moſt ſtrong and vivid, there 
Men muſt be moſt timorous and apprehenſive of 
Danger; there the greateſt diſtruſt, ſuſpicion, and 
anxious ſollicitouſnels about the Events of Futurity 
would be always found. But this is fo far from 
being true in Fat, that no one is fo free from 
thoſe Melancholy and Dreadful Thoughts and Appre- 
henſions , as he that truly believes in, . and Fears 
God. For he can find always in Him Almighty De- 
fence and Protection ; he can caſt all his care on God 
who he knows careth for him : When all the trea- 
cherous- Comforts of this World leave him , and 
when nothing but a gloomy Scene of AfiQtion, 
Diſtreſs and Miſery prefents its ſelf here; yea, even 
when Heart ir felt and Strength begin to fail, God 
will be (he knows) the Strength of his Heart and his 
Portion for ever ; and even in the vaſt Multitude 
of bis Afﬀtitions, God's Comforts will refreſh his Soul. 

Bur 'tis far otherwiſe with' the miſerable Wretch 
that hath no Belief of, nor any Knowledge of God ; 
if be fall into Affliction, Trouble, or Miſery, he hath 
nothing to ſupport him : He is the moſt abje& and 
. diſpirited of all Mankind, his whole head is fick,. and 
his heart is faint, and his Spirit cannot ſuſtain his 
Ifirmity ; tor he hath not only no Power and Abi- 
lity to*bear the preſent load of Miſery, but he ex- 
peas yet much worſe to come ; and notwithſtanding 
all his former Incredulity and Bravery, he now, as 
the Devil himſelf doth, believes and trembles. And 


there- 


—_—__ 
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therefore, though as Plutarch obſerves, TA@ Fw 


rutZew Ows, wh go, it be the chief Deſign of * 


Atheiſm to give Men an Exemption from Fear ; yet 
'tis a very fooliſh one, and falls very far ſhort of 
anſwering its End : for it deſerts' and fails its Vo- 
taries in their greateſt | Extremities. and Neceſſities, 
and by depriving them of all ju Grounds for hope, 
muſt needs expoſe them to the moſt diſmal Invaſions 
of Fear. And thus, I think, it is very plain, That 
the Notion of a God could. not take its firſt 'Original 
from Fear. As to the-Ignorance of Second Cauſes, 
which is ſometimes alledged as another Occaſion of 
the Notion of a Deity ; the Modern Atheiſts do not 
much inſiſt upon it, and therefore I need not do ſo 
in its Refutation. I have ſhewed already whence 
they had it; and 1 think it ſufficient to ve here; 
that there are no Men ſo Ignorant of Second 'Cau- 
ſes, nor any that give ſo poor and trifling Accounts 
of the Phenomena of Nature as theſe Atheiſtical Phi- 
loſophers do. And therefore Ignorance ought rather 
to be reckoned among the Cauſes 'of Atheiſm and 
Infidelity, than of the Idea of God' and Religion ; 
for I am very well aſſured that a infght 
into the Works of Nature, and a ferious Contem- 
plation of that admirable Wiſdom, excellent Order, 
and that uſeful Aptitude and Relation that the ſeveral 
Parts of the World have to each other, muſt needs 
convince any one,that they are the Products of a Di- 
vine and Almighty Power. The Iwvifible things of God 
may be underſtood by the things that are made, and bis 
Eternal Pqwer and Godhead diſcovered by this means (a); 


as hath'been excellently demonſtrated by the learned (1) Rom.1.2, 


Dr.'Cudworth, Dr. Bemt/ey, Mr, Ray, and many _ 
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And theſe kind of Gentlemen have betrayed their 
i ſhallow and ſuperficial Knowledge of things, by no- 
thing more, than by pretending to give an Account 

þ of the Original of the World, the Motion of the 
Heavenly Bodies, of Gravity, and ſeveral other Phe- 


: »omena of Nature, without having recourſe to a Deity ; 
; as I ſhall hereafter more particularly obſerve. Burt 1 
/ now haſten to Refute that which they make their 
| Great and moſt Common Objection againſt the Being 


of a God ; And to ſhew, 
2. That the Notion of a God did not, nor could 
not, ariſe from Cunning and Contrivance ; and that 
4 it was not invented by any Crafty. and Politick 

, | Perſon. 

* 7 Though that it did do fo, is the conſtant Aﬀer- 
\ tion of theſe Gentlemen ; and they do it with as 
much aſſurance, as if it were a Selt-evident Propo- 
ſition, In all Companies they will nauſeouſly tire 
you with this Battology, over and over again, That 
All Religjon is a Cheat, and the greateſt Cheat of all is 
\- Religion. But this themſelves have happily diſco- 
ys vered ; and therefore they Scorn to be impoſed upon 
dy by Prieſt-craft.; they will neither be ridden by Prieſts, 
nor lead by them; they can go without Leading- 
| ſtrings ; and won't be to the 7: emporal Charge of a 
Spiritual Guide : they have quitted the Thoughts 
of going to Heaven by the ſame means as they, go to 
the Play-houſe, ('i.e.) by giving Money to the Door- 
keepers. As the Tranſlator of Philoſtratus infolently 
(s) Blam's exprelles it. (a) Now after all this bold. and repeated 
Lite of 49mn- Exclamation againſt Prieſt-Craft and Holy Shams,&c. 
' Would not one think that they had ſome Jemon/tra- 
| tive Ground, to prove that the Notion of God, 
' and 


. 
, 2 
= 
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and Religion is all a Chear and Impoſture* Would 
not one le that they could name the very Per- 
ſon that Invented this Fourbe ; tell us when, 
and where he lived, and plainly prove by what means 
he came to impoſe ſo grof'y on Mankind, and how 
they came to be fuch Fools as to take it, and dully to 
ſubmit to it ever ſince 2 Nothing ſure, that is leſs 
than a dire Demonſtration, ought to prote&t a Man 


under ſo rude a Liberty as theſe Gentlemen take, of - 


ridiculing all the Sacred Laws of God and Men. But 
have they any ſuch Proof ready > or have they ever 
ye proce it? No, nor 1s it pollible they ever 
; as appears plainly from the Ancient Hiſto- 
ries of all Nations in the World. In no one of theſe 
do we ever find the leaſt mention made of any one 
that Invented the Notion of a God. Twasa Thing 
taken wdpmagey = oþ > > Ancient Law-givers, 
that there was a : This they never went about 
to prove; nor had they any need fo to do, or to 
feign it, for they found it univerſally and naturall 
ſiamp'd upon the Minds of Mankind. This Moſes 


himſelf doth not ſo much as attempr to teach the 


ews, as knowing very well that it was what 
d © — IS —_— And Heng 
ſpeaks every where of t , as of Beings uni- 
verſally ol A and believed, and never goes about 
to their Exiſtence. "The ſame thing a in 
, and in the Fragments that we have ot all the 
Ancient Greek Poets. And though it be not true 
in Fat, yet tis a good Argument ad Flomintm 
againſt the Atheiſts, that Lucretias prerends to tell 
you when Atheiſm began, and who was the firſt 
Bold Man that diſputed or ed. 


D— 
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(a) Primum Grains homo mortales tellere contrs God, This , he faith, 

Eſt vemlor anſus, primnſq; abfiſtere comra: —« Epicurus. (a) But 
<Quem nec fama Deiim, nec ſulmina nec minitanti , 

Adnrmure compreſſit Calum, —-Lib. 1+ v.67. he cannot deny but that 

in ſo doing, Epicurus 

contradifted the common Sentiments of alt Man- 

kind, and broke —_ thoſe Fears and Obligations 

that the generality of Men were under to a Divine 


Power. But to Refute a little more Methodically 
this trite ObjeQtion. I fay , that the Notion of a 
Orig 


God could not derive its Original from the cunning 
Invention of any Politick for theſe Reaſons: 
1. Becauſe the pretended Inventor himſelf could 
never poſſibly have come by ſuch a Notion, had 
there been no ſuch Being as a God. Sextus Em- 


: piricus obſerves v 
b) — gacly im yourNTa mWis Uneelnoxy 6 well, That though (b 
5 7 <ul Ooby dias, [obo ” he x ":;8 pretended that Law- 


givers and Politicians 

mvented the Notion of 

Adv. Math. p. 314- a God ; yet the Aſſer- 

ters of it are not aware 

of an Abſurdity that ariſes thence : for if it ſhould be 

aiked, how they themſelves came by ſuch a Notion ? 

they muſt- be at a leſs; they will not ſay they had it 

from others, nor can they account - how they came by it ; 

and —__ it muſt bave been from the beginning ; 

and-ſo all Men muſt have a Notion of God, though not 

all after the ſame way, And, indeed, 'tis not poſlible 

to imagine that ſuch a Notion could ever have come 

into any one's Head; had there been no ſuch Bei 

as a Deity, Were he an abſolute Non-eatity, 

really Nothing at all, 'tis unconceivable how any 

one could ever attain'-an Idea: of God ,. or ove 
| C0 
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coined any word that ſhould ſo have expreſſed that 
Idea, as to render it intelligible to any one elſe, _ 
The Mind of Man cannot invent, or make any 
new ſimple Idea or Cogitation ; it cannot poſſibly 
make a Poſitive Co ion of that which 1s really 
nothing at all. - Which' way foever we come by 
our Idea's, we cannot have one of what is abfo- 
lutely a Non-entity ; for what is abſolutely Nothing, 
can neither come into us by 'our Sexſes, nor be n+ 
ate in our Minds. | And. therefore it there were no 
God, we could. never have. had any Idea of Him 
nor could any one ever . poflibly:-invent, or frame 
7 a one in on i I know = —_— 

me , ampliati eigning Power of the Mind 
will hg ; = will be faid that we 
may by that means ſrame Notions. of A 
perhaps did - never, nor. ever, will Exiſt : we 
may gain the Notion of a'Flyingi Horſe, -of a Crea- 
ture, half a Man and half a Horſe, a Man of a 
Thouſand Foot high, &c.. and. therefore fay they, 
(a) why = —_— of wr by _— Sext, Em 
compounding and ampliating Power, feign as | nn—__s4 
the Notion of a Deity ? To which 1 anſwer, "Thus = _ 
this Power in our Minds doth! not, nor cannot 
extend ſo far. All. that we can do- by it, is to 
connet rogether two or more / po and con- 
iſtent Idea's, or to: Ampliate. or: Enlarge any one 
or.. more of. them , in. point of 7ime, Extent; 6c. 
Thus, as was before faid;. by . connecting the Idea's 
of Wings and a Horſe, or of a Horſe and a Man, 
we may feign 2 Pegaſus or a Centaure; and I'can 
imagine either of thele. Creatures, 'or- any" other; to 
live Five Thouſand times as long , or to be Fifty 

C 2 Thouſand 
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That which leads Men into this miſtake, is, I ſup- 
e this : We have all of us a Notion of a Being, 
erte& or Eternal, as to his Duration, becauſe there 
is ſuch a Being in Reality : And therefore, when- 
ever we go about to conſider of Time, or of the 
Period or Term of the Duration of a Being, we 
can _—_ it ſo, as to ſuppoſe it ſhall never ceaſe 
to be, but have its Being ſtill continued on without 
end : That is, we can conne@ the Idea that we have 
of Eternity with a Being, and fo render it Eternal. 
But this could never be done, if there were no [dea 
of Eternity at all, if there wexe nothing Eternal, if 
there were no God. The caſe is the fame as to all 
the other Perfettions of the Divine Nature. We have 
Clear Idea's and Notions of them in our Minds ; and 
therefore we can talk about them, and be under- 
ſtood + becauſe there are real Idea's that anſwer to 
thoſe words that we uſe; and ſomething m_ exiſt- 
ing, that anſwers to thoſe Idea's. But were no 
fuch Being, norany thing Real in Nature, to deduce 
our Idea's from, were there no God, 'tis impoſlible 
there could be any ſuch Idea's at all. 

But however, this Aſſertion, That the Mind of 
Man was able to Invent the Notion of a Deity, 
and communicate it to the World, is a moſt flat 
and palpable Contradiftion to - what. the Atheiſt 
at other times urges, and that too, as fou 
on Principles that he is very fond of. In my laſt 
Diſcourſe, i ſhewed you, That he obje&t i 
the Being of a God, from our not being to 
have any Idea of Him ; and this he endeavours 
to ſupport, by aſſerting alſo, That we have-=o 
Knowledge but Senſe, and that all our —_ = 

affoe. 
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Paſſrve. Now both theſe are abſolutely inconſiſtent 
with the Original that he is now attributing to the 
Notion of a God, For if it be true, as he faith it is, 
That we can have no Idea of God ; 'tis very ſtrange 
to ſuppoſe, that a Politick Man ſhould Invent, and 
the World Receive the Idea or Notion of That which 
tis impoſlible for any one to invent, or receive. *'Tis 
2 little odd, that-a Man ſhould firſt cunningly deviſe 
he knew not what, and then the affrighted World 
believe they knew not what ; and that we ſhould 
prove and aſſert, and the Atheiſt ridicule and deny 
the Exiſtence of That, which we do none of us all 
know any thing about ! But ſo it muſt be, according 
to the Atheiſt's Uniform Scheme of Things. 

Again, If, as he aſlerts, a our Conceptions be 
Paſſrve, and all our Knowledge , Senſe : which way 
. could this Cunning Inventer of a God, come by his 
Notion or Idea of Hifn > how could his Mind attain 
any ſuch feigning and ampliating Power ? For accord- 
ing to the Atheilt's Principles, the Mind could have 
no Aﬀive, much leſs Spontaneous Power at all ; bur 
all our Idea's and Conceptions would be meer neceſ(- 
fary Motions, mechanically occaſioned by the Im- 
preſſions of External Objeats. So that as Protagoras 
tells us (in Plato's Theetet.) Oire ate 7a wh ln Jv- 
ra-rey Sotdoy, fre GAAG map 4 av magn: Tis neither 
poſſible to conceive that which-is not, nor indeed any thi 
elſe, but only juſt as our Mind ſuffers it by Impreſſions 
from without. And therefore no Man could ever 
poſſibly Invent any thing at all, nor have any Power 
within him of putting or joining together two or 
more {imple idea's, or of ampliating or enlargiog any 
idea or Notion at all ; much leſs could, he grow 19 


very 


- 
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very ſubtle as to Invent the Notion of a Deity. 
And as no Law-giver nor Politician could, we ſee, 
have Invented the Notion of a Deity, if he had had 
a mind ſoto do; fo it appears very weak and fooliſh 
in him to do it, if he could. For while-there was 
no Belief among Men, of any Divine and Almighty 


Power, he would have been a mortal God himſelf, (a) (-) Erviathan, , 
as Hobbs calls the Commonwealth : His Will would **”: 


have been his Law ; and Men's Obedience to Him, 
would have been founded in the Fear they were under 
of his great Power. And this, according to the 
Atheiſtical Principles, would have been a.much bet- 
ter Stay and Support to his Authority, than the idle 
Obligations of Conſcience and Religion. For the 


aforeſaid Author tells us, (4) That if the Fear of $pi- (5) 1h. p 7. 


rits (i.e. of a God) were taken away, Men would be 
much better fitted for Civil Obedience. And in ano- 
ther place he goes a little further yet, and faith, 


(c) That "tis impoſſible any Government can ſtand, where («) 1h, p. 233, 


any other than the Sovereign hath a "Power of giving 
greater Rewards than Life, and greater Puni fs 
than Death. That is, where there is any Obligation 
on Mens Minds to a Divine and Almighty Power : 
which they will chuſe- to obey, rather than the Un- 
lawful Commands of an Arbitrary Prince, that can 
only kill the Body. Now there is no doubt but that 
this is true of ſuch a Power or Government, as that 
he calculated his Leviathan for ; i. e. One ab olutely 
Arbitrary and Tyramical, And all Power mult be fo, 
if there be no God, and no Antecedent Goog and 
Evil, but what the Wall of the Sovereign ſhall make 
fo, as Mr. Hobbs poſitively alerts there is not. There- 
tore that Man muſt a& very unwilely, who when he 
Was 


an >. 44... 009. 
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was poſſeſſed of Power enough to give Laws to,and go- 
vern others by his ſole Will and Pleaſure, would ever 
invent the Notion of a God and Religion. For this was 
the dire&t way to cramp himſelf in his Power, to tie 
up his own Hands, and to let the People ſee that he 
himſelf is accountable to God, as well as they ; 'tis to 
reach them, that the Power he hath, is but a Truſt 
committed to him by God, which he is to diſcharge 
for his Subjects Good and Advantage, and not only 
to gratifie his own Will and Humour. And this No- 
tion might induce the Subjects of an Arbitrary and 
Tyrannical Prince, to caſe him of the Trouble of a 
Government, that they -perceived involved him in 
a great deal of Gui/t, and would proportionably en- 
creaſe the Account that he muſt one day give of 
his Stewardſhip. Burt, 

2. As the Idea and Notion of a God, cannot poſ- 
ſibly have been invented by any one ; fo neither 
could it have been underſtood or believed by Man- 
kind, if it had been ſo. Had there been only one 
Perſon that had coined the Idea of a God, and no 
manner of Notion at all of any of his Attributes or 
PerfeQtions previous to this, in the Minds of Men ; 
what would it have ſignified, to tell them, that there 
was a God ? how could they underſtand the meani 
of a meer Arbitrary word, that had no manner © 
—_— in — _ any Foge - Notion an- 

wering to it? Words are but Marks of Things, or Signs 
to hos them or diſtinguiſh them by : . wie _a- 
a Word that is the Sign of what is abſolutely Nothing, 
or a Non-Entity, muſt needs be nonſenſe and unintel- 
ligible. And conſequently, he that ſhould attempt 
to awe Mankind with an empty Sound, that had no 
m_— SIGN 
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Signification, would certainly be expoſed to con- 
tempt ; and inſtead of affrighting others, would 
only be la at himſelf. The Author of Anima 


Mundi, faith, (a) That to tell a Prophave Rabble of an (4) Pag. 36. 


" Invifible Deity, and of a Future State of Rewards and 
Puniſhments, will fignifie nothing at all : and, That Men 
will not for ſuch Metaphyficks, forbear any manner of 
Pleaſure or Profit, how baſe ſoever. How then could 
the Figment of a Deity gain admittance into the 
Minds of Men, -at firſt» What would it ſignifie 
to tell Men of an Inviſible Power, that preſides 
over, and. governs the World ; when (according to 
. the Atheidt $ CONT they had no manner of 
Notion of any fuch Being | - the and conſequently 
could not know what was meant by ſuch Words and 
Expreſſions. Should you tell them, indeed, of a po- 
tent Net , that was coming armed, 
to take away their Life or Goods, they would look 
about them, and endeavour, flight or force, to 
ſecure themſelves. But to tell them of a Power that 
they never ſaw nor heard any thing of before, and 
which they are told withal, is impoſſible to be feen 
or heard, or any way rendred an Object of their 
Senſes, could make no 1umpreſſion at all oa Mankind : 
or ſuppoſe that it could make ſome impreſſion, and 
frighten ſome Men at its firſt os 
would this laſt2 No longer, at fartheſt, than «1 
they were by Experience convinced that it was falſe 
ow far lth and that there was no Ground nor 
Reaſon to believe any ſuch thing. And this they 
muſt arrive at in a imall time, if rhe apes. oor 
falſe. 'Tis impoflible fuch a Cheat as this, w l it 
would have concerned every one to have __—_ 
| D cou 
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could long have maintained its Ground. | Time dif- 
covers, and certainly lays open all impoſtures; and 
that the ſooner, the more are concerned to enquire - 
into it. And therefore had this Notion and Belief 
of a Deity had no other Original - and Foundation 
than what the Atheiſts pretend, 'ris' impoſſible it 
could have continued ſo long in the World ; and 
much more fo, that it ſhould have gained ground 
as we know it hath continually.done , and be eſta- 
bliſhed on better Principles, the more it hath been 
conſidered and underſtood. Opinionum commenta delet 
dies, nature judicia confirmat; faith Cicero, Beſides, 
It cannot well be imagined that any Man ſhould have . 
the vanity to believe, that a thing which he: knew he 
had invented himſelf, and which had no manner. of 
ground nor foundation to ſupport it from the Nature 
of the thing, could ever impoſe upon and delude 
Mankind, or indeed find any admittance in their 
Belief. He muſt needs think that others would be 
as ſagacious to diſcover the Cheat, as he could be 
to contrive it ; and that among ſo many Heads, ſome 


-one would ſoon detet the Forgery of what muſt ne- 


ceſfarily appear falſe and precarious to the common 
Senſe and Reaſon of all Men. Bur, 

dly, and laſtly, The Univerſality of the Notion 

Belief of a God, 1s alſo a moſt demonſtrative Ar- 
gument, thar it could not ariſe from the Invention of 
any Cunning and Deſigning Perſon. - That there is 
fuch an Univerſal Notion of a Deity, cannot, I think, 
be demied by any one ; and I doubt not but farther 
Diſcoveries will fatisfie us, that there is a Notion-of 


” God even among, thoſe Barbarous and Savage People 


thar are faid to have no manner of Idea of — 
Ei GU a late 
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a late Ingenious Author. But ſuppoſing that it were 

ſo, that the Knowledge of a God werequite loſt, in 

three or four dark and uncultivated parts of the Earth, 

whoſe Inhabitants are fo brutiſh, as ſcarce to think 

at all : this is no more an Argument againſt the 

Belief of God's being Univerſally diffuſed throughout 

the World, than Monſters and Fools are , that Men 

have not generally a Z/umane Shape and Reaſov. 

There are ſome Anomalies, Irregularities and Excep- 

tions in all Things and Caſes, which yet are not by 

any accounted of force enough to over-turn a ge- 

neral Rule. 1I ſhall not fay much to this Point, it 

having been. ſo largely and frequently handled al- 

ready ; only I cannot omit the Teſtimony of ſome 

of rhe Ancient Writers, who are very expreſs, that 

there is an Univerfal Notion of a God among Man- 

kind, and which they looked upon to be Natural, or 

by oy of Anticipation. There 

is, faith Cicero, G@) Notion of a _ (4) In omnium Animis Deorum Ne- 
God impreſſed on the Minds of all nn "= ibſs impreſſit. De Nat. 
Men. And inanother place, faith (5) Que Gens eft, aut quod Genus 
he, (4) What kind of Nation - M—_ quid nen habeat fin Dodtrins, 
People is there where to be - ropt}aooms . 2" "i 
Sn who have = without learn. Ro 
ing it from others, a Prolepfis or Anticipation of a (c) Tuſevt. 
Deity. And in two other places, he tells us, (c) That ye 
there is no Nation ſo barbarous and wild, who do not 
acknowledge the Being of a God, and ſome how or other ©) _ Epiſt.. 
revere and worſhip him. Seneca, in his Epiſtles, (d) De Benefie. " 
frequently faith the ſame thing. Sextus Empiricus 
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God, by way of Prolepfis ; aud believe Him to Le 
a moſt Bleſſed and Happy Being, Incorruptible, Im- 
"__ mortal, and uncapable - kind of 
Toner 5 by pay, 3 7% Evil. And heconcludes, That'tis 
— %7w; ixureiir, Adv. wrreaſonable to aſſert, that all Men 
Mathem. Pp. 314+ ſhould come to attribute the ſame 
Properties to God by Chance, and nt rather be induced 
thereunto by the Ditlates of Nature. Maximus Tyrius 
hath a very plain Paſſage, to prove this common No- 
tion of a God, (f) Though, faith 
(f) 'Ev moi 5 mniup v, wen he, there be ſo much quarrelling, 
% Nagurid, i ge = => oy % difference and jangling inthe World, 
$ubgwyoy Ao29y Ky VOry, 071 Sos wif g . 

nivmuy Bambens x, memip —— Tory yet you may ſee this agreed in all over 
6" Enmlu ale: 23 PifBag@ ANY the Earth, that there s One God, 
7 ns mag "7 P+ 5- Ah ts the King and Father of all. 7his 
the Greek and the Barbarian both 
ſay, the Iſlander and the Inhabitant of the Continent, 
the Wiſe and the Unwiſe alike. Ariſtotle faith, 
4 559 (i (g) That _ _ a amy 

| (6) Tidyns 38 dvfparnr aft Oxiy coucerning the Gods, even bot 
Su yr , oa v"EX Greeks Jo Barbarians. And in 
another place, he hath a very re- 
markable paſſage to this ſence, That there is a very 
Ancient Tradition (which our Fore-fathers have handed 
down to Poſterity, in a Mythological Dreſs ) That there 
are Gods ; and that the Divine Nature ſuſtains or encom- 
( Y pr = paſſeth all things. But this Tradition, he faith, had, in 
S Ne” m- proceſs of time, ſome Figments connetted with it ; as, 
Aur, % ws that the Gods had Flumane Shapes, or thoſe of other 
Ne ke mis <Tearures, GC. which if we ſeparate from it, we may 
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Many more Teſtimonies might be produced to 
prove this Point, that it was the concurrent Opinion, 
of all the Ancient Heathen Writers, that there was 
a common Notion or Belief of a Deity in the Minds 
of Men ; But theſe, I think, are ſufficient. And 
now what can the Atheiſt ſay to ſuch} a Proof as 
this? What greater Evidence can be defired of ' the 
Truth of any thing, than that it hath been belie- 
ved by all Men in all Ages and Places of the World » 
'Tisa very good way of Arguing from Authority, 
that Ariſtotle uſes in his Topicks. That, faith he, 
which ſeems true to ſome Wiſe Men, ought to ap- 
pear a little probable ; what moſ# Wiſe Mer believe, 
1s yet further probable; and what moſ? Men, both 
Wiſe and Unwiſe do agree in, is much more pro- 
bable yet; But what is received as Truth by the 

. general conſent of all Mankind in all Ages of. the 
World, hath certainly the higheſt degree of Evi- 
dence , of this Kind , that is poſſible. And what 
hath ſuch a Teſtimony, 'tis intolerable Arrogance 
and Folly for any Men to deny ; and to ſet up their 
ſingle Judgments and Opinion contrary to the com- 
mon Suffrage of all Mankind. But they are ſo puff 
up with Pride and Vanity, that they do not fee the 
Weakneſs and Precariouſneſs -of what they advance, 
nor how inconſiſtent it is with their other Tenets. 

If it have but the appearance of contradifting the 
received Notion that we have of a God, and if it 
do but ſeem never ſo litrle to Undermine Religion, 
they will ſet it up at a venture as a Demonſtration, 
and ſtick to it, let it be never fo inconſiſtent with 
what at other times they deliver. Thus ſometimes 
they will aſſert, that there is no Univerſal _ 
ti0n 
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Notion of a God. At other times they will grant 
there is ſ«ch an One, but that it was Coined and In- 
vented by ſome Cunning Politician a long while ago, 
before any Books or Hiſtories were written, and by 
him communicated by Tradition to Poſterity. But 
here they do not conſider that this will neceſſarily 
derive all Mankind from one common Parent : which 
is a thing they will, at another time, by no means 
admit of, leſt it ſhould ſeem to countenance the 
Story of Adam or Noah : which is faid to be 
nothing but an old Jewiſh Tradition. And that 'tis 
impotiible to account for the Peopling of America and 
All lands remote from the Continent, without ſup- 
poſing their Inhabitants to be Aborigines, and to 
ſpring out of the Earth like Muſhrooms. And thn, 
to account for the General Notion, that they. can- 
not deny, .theſe Aborigines have of a God; as be- 
fore they made One Wiſe Man Invent it, now they 
will ſuppoſe it to be .done by a Hundred ſuch Cun- 
ning Politicians : who, though in different Places and 
Ages of the World, yet did all light by chance on 
the very ſame Notion of a God, and Abuſe and Cheat 
Mankind-juſt after the ſame manner ; and though 
this be the moſt extravagant and ridiculous Aſſertion 
that ever can poſſibly come into the Mind of Man, 
as well as contradictory to the former, yet 'tis all 
one for that ; this, or any thing elſe, ſhall be fup- 
poſed rather than they will yield tothe Convition 
of Truth, and#-allow the Notion of a Deity to have 
a real Foundation, But tis no wonder to find Men 
that wiltully ſhut their Eycs againſt the cleareſt Light, 
to go forward and backward, and often times run 
againlt each other ia the dark-Mazes of Error : ow 

mu 
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muſt needs be at a Loſs who negle&t His Guidance, 
who is the Way, the Truth and the Light, and that Spi- 
rit which would lead them into all Truth; and thoſe, 
no doubt, may eaſily miſs of the true Knowledge 
of God , who are reſolved they wiZ not ſeek after 
Flim, and all whoſe Thoughts are, that there is no 
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